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The Uneasy Conscience of a Non-Charismatic Evangelical - Daniel B. Wallace (2004)
Ed. Note: This message is a slightly modified version of what was given at the Evangelical Theological Society's regional
meeting in 1994, held at John Brown University in Arkansas. It may be helpful for those reading Dr. Wallace's other ess
ays on conflicting pneumatologies (i.e., different views of the Holy Spirit's ministry) to gain a balanced perspective.
Introduction
As is the case with past presidents of ETS-SW, I have had quite some time to think about this address. In my case, the
topic I had in mind two years ago has been shelved. In the past eighteen months, I believe that the Lord has laid on my
heart a new topic. In a few moments, you will learn what the catalyst was that brought about this change. As for the res
t of the message, you will have to be the judge as to whether the impetus was from the Lord or a different source.
Three preliminary remarks are in order. First, I need to define my target audience. Some of you here are charismatics o
r Pentecostals. I will not be speaking to you tonight. But I think that you will agree with much that I have to say. I invite
you to listen in as I address my non-charismatic brothers and sisters.
Second, I speak from a non-charismatic or cessationist position. That is to say, I believe that certain gifts of the Holy Spi
rit were employed in the earliest stage of Christianity to authenticate that God was doing something new. These "sign gi
fts"--such as the gifts of healing, tongues, miracles--ceased with the death of the last apostle. This is what I mean by "ce
ssationism." Some of you fellow cessationists might style yourselves as "soft" cessationists whereby you mean that som
e of the sign gifts continue, or that the sign gifts may crop up in locations where the gospel is introduced afresh,1 or that
you are presently agnostic about these gifts, but are not a practicing charismatic. For purposes of argument, I will take a
hard line. In this way, anything I affirm about the Holy Spirit's ministry today should not be perceived as being generated
from a closet charismatic. Further, it is not my purpose to defend cessationism. That, I understand, will be taken up in t
he panel discussion tomorrow. Rather, I wish to address some concerns that I, as a cessationist, have concerning the r
ole of the Holy Spirit today among cessationists.
Third, based on my past performance at ETS meetings, you probably expect a heavily documented, fairly well researche
d, somewhat abstract, academic lecture. This is not of that ilk. There is a place for such lectures, but not here, not now,
not with this topic. Rather, this message will be personal and anecdotal. I trust that, in spite of the paucity of footnotes,
you will not dismiss this message as untrue. It is a message borne of my experience with God. This, of course, disquali
fies it from publication in any theological journal! But I hope and pray that it does not disqualify it from stimulating you int
ellectually--not, as I said, because I have investigated every nook and cranny of pneumatology. But because it rings tru
e. Hopefully--and this is my real desire and prayer--your hearts will be convicted as much as your heads stimulated.
This address has two parts. First is a topic rarely mentioned at ETS: a personal testimony. Perhaps in our scholarly en
deavor to avoid ad hominem arguments, we have come to disdain anything of a personal nature. But our minds cannot
be separated from our hearts. What drives us to study a given topic often receives its impulse from highly personal stru
ggles. And at the risk of making myself vulnerable to you, of opening myself up to charges such as, "Wallace's views ca
n be dismissed because we know whence they come," I wish to share with you, at some length, who I am and how God i
s working in my life. Second, I have eleven theses to put on the table--theses that have to do with our deficiencies in ho
w we relate to the Holy Spirit. These theses are only at a seminal stage2--indeed, I would like to nail down 95 of them in
due time!
My Spiritual Journey
I grew up in a conservative Baptist church in southern California. I was converted at age four when I attended Vacation
Bible School in the summer of 1956. My brother, at the ripe old age of five and a half, led me to Christ. Ironically, he wa
s not a believer at the time. A dozen years later I was instrumental in bringing him to the Savior.
I grew up in the church. My youth was characterized by timidity: I was a Clark Kent with no alter ego. I was afraid of life
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, afraid to explore, afraid to question out loud. In spite of this--or, perhaps because of this, I was a leader in the youth gr
oup. But I had questions that would not go away--questions about an authentic Christian experience. At age sixteen I w
as in the midst of a life-threatening crisis: should I or should I not ask Terri C. out for a date? Because of the turmoil in
my soul, I quickly agreed when a friend invited me to a charismatic revival at Melodyland in Anaheim, California. The ho
use was packed; several thousand were in attendance. The speaker said some things that disturbed me intellectually.
When he gave an altar call, I was ready to go forward and give him a piece of my mind. As I got up out of my seat, the
Holy Spirit grabbed my heart and said, "No, this is not the reason you're going forward. You need to get right with God."
Now, he did not speak audibly to me. These words are not to be put in red letters. But as I rose, before I took one step,
I was overwhelmingly convicted of my own sin. The Spirit of God was definitely in that place.
As I came forward, about four or five hundred other people streamed forth to the center stage. With hundreds of people
there, I was quite amazed when the speaker, microphone in hand, selected me. "Why have you come forward, young m
an?" he queried. "I came to rededicate my life to Christ," I answered. It was a good thing that the Holy Spirit changed m
y heart before my lips got in gear!
That night, January 6, 1969, was the major turning point in my life. I still celebrate it as my spiritual birthday (since the e
xact date of my conversion at age four was and still is a bit fuzzy).
That same night, before I left Melodyland, a man named David Berg invited me to visit his fellowship in Huntington Beac
h. His group, known then as the Huntington Beach Light House, later became known as The Children of God; David Ber
g was later called David Moses or Moses David.
I joined the group and became a charismatic. The group was vibrant in its worship, and courageous in its evangelism.
My faith was alive. My prayer life was thriving. And I gained courage.
I would pray for hours daily, praying that God would grant me the gift of tongues. When one of the "apostles" (apostle B
ob, I believe3) at the Light House discovered that I had not spoken in tongues, he asked if I had been baptized in the Spi
rit. When I answered in the negative, he laid his hands on me and did the job right there. Observing that nothing had ch
anged, he doubted my salvation.
So I quietly left the group. In the coming months, I fellowshipped at Calvary Chapel, where the neo-charismatic moveme
nt finds its origins. Finally, and quite naturally, I left the charismatic movement altogether. But my zeal for God was not
quenched. I was a part of the Jesus movement as a non-charismatic. I continued to pray, evangelize, and read my Bibl
e. In fact, there was a long stretch of time in which I read my New Testament, cover to cover, every week. I saw God's
hand in everything. And the Lord granted me a measure of courage which was not and is not naturally mine.4 Although
I had left the charismatic movement, it took me a long time before I replaced my passion for Jesus Christ with a passion
for the Bible.
Because of my interest in spiritual things, I decided to attend a Christian liberal arts college. I attended Biola University,
married a beautiful Irish lass5 right out of college, and came to Dallas for more theological training.
Through the years, after going to a Christian college and a cessationist seminary, I began to slip away from my early, vib
rant contact with God. My understanding of scripture was heightened, but my walk with God slowed down to a crawl. I t
ook a defensive and apologetic posture in my studies of scripture. In the last several years, I've been questioning the ad
equacy of such a stance--recognizing, subconsciously at least, that it did not satisfy my deepest longings.
Joe Aldrich, the president of Multnomah Bible College once told me, "It takes the average seminary graduate five years t
o thaw out from the experience." For most seminary graduates, I suspect, that thawing out may come through the natur
al course of events. But it took several crises before the Lord started warming me up again. The latest one was what h
appened to my son, Andy, just two years ago--when he was eight years old.
In December 1991, Andy was kicked in the stomach by a school bully. He developed stomach pains which persisted for
quite some time. Two months later, through a providentially guided indiscretion, Andy left the bathroom door open when
my wife walked by. She saw something that horrified her: his urine was brown. That same day, she took him to our fam
ily physician. This began a series of doctors and specialists. None of them had a clue as to what was wrong. Finally, h
e was admitted to Children's Hospital on April 20, 1992, scheduled for a kidney biopsy.
Before the biopsy was to be performed, a sonogram was conducted. We had anticipated a blood clot on the kidney, but
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the sonogram revealed that something more was present. Perhaps it was a tumor. One physician suggested explorator
y surgery instead of a biopsy. This sounded crazy to me! Cut my "Beaker"6 open! We agreed, grudgingly, to this proce
dure.
The surgery took place on Wednesday, April 22. That's when the nightmare began. One of the physicians prepped us a
head of time:
Mr. and Mrs. Wallace, I wouldn't be overly worried about this operation. What the sonogram revealed may still be just a
blood clot. And if it's not a blood clot, then, most likely, it's a benign tumor. And if it's not benign, then it is probably a Wi
lm's tumor. This is a congenital kidney cancer found in children. It's treatable and curable. However, if it's not a Wilm's
tumor, there is the very slight possibility that what your son has is renal cell carcinoma. But that is such a rare cancer in
children that the likelihood is quite remote.
As the hours during and after the surgery wore on, we found ourselves getting hit with wave after wave of dreaded news
. Andy, indeed, had renal cell carcinoma (RCC). And it was not just the normal type--which was lethal enough. Andy h
ad the more potent strain of RCC. Less than ten children ever diagnosed worldwide have lived beyond two years with th
is strain of RCC. Apart from radical surgery, it's virtually untreatable and incurable, as far as medical science knows.
There was good news through all this, news of a providential character, news which gave me and still gives me hope tha
t my son will live. First, the bully who kicked Andy in the stomach probably saved his life. Only in one third of the cases
of RCC is there bloody urine. The other symptoms are usually a mild stomach ache and an occasional low-grade fever.
7 That kick to the stomach probably triggered the bloody urine. Second, the one physician who insisted on exploratory
surgery instead of a biopsy also saved his life. RCC is so potent a cancer that every case on record in which a biopsy w
as performed resulted in the death of the patient. In the midst of wondering, of confusion, of crying out to God, I could st
ill see his hand in all this.
Andy's kidney was removed and he went through various grueling tests in which his body was probed for any remnants
of cancer. For those of you familiar with cancer, I don't need to tell you about the torture of bone marrow scans. Six day
s of testing produced no trace of cancer.
RCC in children is so rare that Andy's case was the first one reported in the United States in eight years. Globally, he is
the 161st child ever diagnosed with it. There are no support groups! Before Andy left the hospital a team of ten physicia
ns could not decide whether to administer chemotherapy. It would strictly be a preventive measure, but with RCC, preve
ntion is everything. If the cancer metastasizes again, he will die (as far as statistics reveal). No child has yet survived a
return of RCC. The choice was ours whether or not to go with chemotherapy.
We decided to go with chemotherapy, because the risk of not doing it, wondering whether that might kill him, was too gr
eat to bear. I cannot adequately describe what the next six months were like--for Andy, for me and his mother, for his th
ree brothers. But I can tell you that I was in an emotional wasteland. I was angry with God and I found him to be quite d
istant. Here was this precious little boy who was losing his hair, and losing weight. At one point he weighed only forty-fi
ve pounds. His twin brother at that time weighed eighty-five pounds. Andy was so weak that we had to carry him every
where.
Through this experience I found that the Bible was not adequate. I needed God in a personal way--not as an object of m
y study, but as friend, guide, comforter. I needed an existential experience of the Holy One. Quite frankly, I found that t
he Bible was not the answer. I found the scriptures to be helpful--even authoritatively helpful--as a guide. But without fe
eling God, the Bible gave little solace. In the midst of this "summer from hell," I began to examine what had become of
my faith. I found a longing to get closer to God, but found myself unable to do so through my normal means: exegesis, s
cripture reading, more exegesis. I believe that I had depersonalized God so much that when I really needed him I didn't
know how to relate. I longed for him, but found many community-wide restrictions in my cessationist environment. I fou
nd a suffocation of the Spirit in my evangelical tradition as well as in my own heart.
It was this experience of my son's cancer that brought me back to my senses, that brought me back to my roots. And ou
t of this experience I have been wrestling in the last eighteen months with practical issues of pneumatology.
Eleven Theses
I believe that in North America today, there are two brands of conservative Christianity, neither of which is wholly satisfa
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ctory. There is charismatic Christianity--the free spirited, right brain, experiential roller coaster. And then there is the ev
angelical rationalism--uptight, left brain, logical, talking head, argumentative. Neither of these is adequate. Don't get me
wrong: I'm a fully committed cessationist. I believe that the sign gifts ceased in the first century. But I think that cessatio
nists need to begin doing serious business with God. We need a deep-rooted repentance--both individually and commu
nally.
I want to offer you eleven suggestions, eleven challenges--eleven theses if you will--that we need to address. I don't yet
have 95 of them--and this isn't the Wittenberg Church. And, as I said at the beginning, this list is in a seminal stage. Th
ese theses are in a somewhat random order.
(1) Although the sign gifts died in the first century, the Holy Spirit did not. We all can affirm that theologically, but pragma
tically we act as though he died too. This is my fundamental thesis, and it's well worth exploring. What can we, as cess
ationists, affirm that the Holy Spirit is doing today? What did Jesus mean when he said, "My sheep hear my voice?" Wh
at did Paul mean when he declared, "Those who are led by the Spirit are the sons of God"? What did John mean when
he wrote, "You have an anointing from the Holy One"?
(2) Although charismatics have given a higher priority to experience than to relationship, rationalistic evangelicals have g
iven a higher priority to knowledge than to relationship. Both of these miss the mark. And Paul, in 1 Corinthians, conde
mns both. Knowledge puffs up; and spiritual experience without love is worthless.
(3) This emphasis on knowledge over relationship has produced in us a bibliolatry. Since the text is our task, we have m
ade it our God. It has become our idol. Let me state this bluntly: The Bible is not a member of the Trinity. One lady in
my church facetiously told me, "I believe in the Trinity: the Father, Son, and Holy Bible."
One of the great legacies Karl Barth left behind was his strong Christocentric focus. It is a shame that too many of us ha
ve reacted so strongly to Barth, for in our zeal to show his bibliological deficiencies we have become biblioters in the pro
cess. Barth and Calvin share a lot in common: there is a warmth, a piety, a devotion, an awe in the presence of God tha
t is lacking in too many theological tomes generated from our circles.
(4) The net effect of such bibliolatry is a depersonalization of God. Eventually, we no longer relate to him. He becomes t
he object of our investigation rather than the Lord to whom we are subject. The vitality of our religion gets sucked out.
As God gets dissected and trisected (in the case of you trichotomists), our stance changes from "I trust in" to "I believe t
hat."
(5) Part of the motivation for this depersonalization of God is our increasing craving for control. What we despise most a
bout charismatics is their loss of control, their emotionalism. We fear that. We take comfort in the fact that part of the fr
uit of the Spirit is "self-control." But by this we mean "do all things in moderation"--including worshipping God. But shoul
d we not have a reckless abandon in our devotion to him? Should we not throw ourselves on him, knowing that apart fro
m him we can do nothing?
Instead, as typical cessationists, we want to be in control at all times. Even when it means that we shut God out. It is thi
s issue of control that kept my friend Sam a cessationist so long. Now, as a member of the Vineyard movement, Sam is
quite happy: he acknowledges that he never was in control in the first place. In the midst of what I consider to be a heter
odox shift on his part, there is this honest breakthrough with God.
(6) God is still a God of healing and miracles. As a cessationist, I can affirm the fact of miracles without affirming the mir
acle-worker. God is still a God of healing even though his normal modus operandi is not through a faith-healer. If I can
be permitted an overgeneralization, the problem with charismatics is that they believe that God not only can heal, but tha
t he must heal. God thus becomes an instrument, wielded by the almighty Christian. That is one reason why, historicall
y, charismata has been a movement among Arminians. At the same time, the problem with non-charismatics is that alth
ough they claim that God can heal, they act as if he won't. I don't really think they believe in God's ability--they don't real
ly believe that God can heal. Thus, the problem with charismatics is a denial of God's sovereignty; the problem with non
-charismatics is a denial of God's ability or goodness or both. And neither group is being completely honest with God. N
either is submissively trusting him.
Let me take this a step further. Is it possible for a Calvinist to say that an Arminian can be used of the Lord to bring som
eone salvation? Yes, I think Calvinists would agree that such a thing is possible. If so, is this not analogous to God usin
g a "faith-healer" to heal someone? In other words, can I, as a cessationist, affirm that sometimes God heals someone t
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hrough the presence or stimulus of a faith-healer? Perhaps the sick individual, or the faith-healer, was exercising great f
aith. (After all, charismatics tend to believe in God's ability more than cessationists.) In such instances, could we not sa
y that rather than empowering the faith-healer, God was simply honoring the faith?
If this scenario is correct, then we would not expect every person touched by a faith-healer to be healed. And that is exa
ctly what we find: not everyone is healed. At the same time, because the normal modus operandi of healing is through s
omeone's faith, as a cessationist I can affirm both that there is often great faith in charismatic circles and that there is no
such thing as a bona fide faith-healer today. I can affirm miracles in their midst without affirming the miracle-worker.
(7) Evangelical rationalism can lead to spiritual defection. I am referring to the suffocation of the Spirit in post-graduate t
heological training, as well as the seduction of academia. Most of us can think of examples of gifted young students we
have mentored who seemed to lose all of their Christian conviction in an academic setting. For many of us, this recollect
ion is too painful. How many times have we sent Daniels into the lions' den, only to tell them by our actions that prayer
won't do any good?
One particular instance is very difficult for me to think about. One of my brightest master's students about thirteen years
ago went on for doctoral work overseas. We prepared him well in exegesis. But we did not prepare him well in prayer.
A couple of years ago I caught up with him and discovered that he was only confused about his evangelical heritage. H
e was even questioning the uniqueness of Jesus. This student had suppressed part of the arsenal at his disposal: the w
itness of the Spirit, something non-believers can't touch. To this day I wonder how much I contributed to this man's conf
usion and suppression of the Spirit's witness.
It is not the historical evidences alone that can lead one to embrace the resurrection as true. The Spirit must work on ou
r hearts, overcoming our natural reticence. When our graduates go on for doctoral work, and forget that the Spirit broug
ht them to Christ in the first place, and suppress his witness in their hearts, they are ripe for spiritual defection. They ne
ed to be reminded--as do all of us who live in an academic setting--that exegesis and apologetics are not the sum of the
Christian life.
I speak not only from the experience of my students. In my own doctoral program, while seriously grappling with the evi
dence for the resurrection, I suddenly found myself in an existential crisis. I was reading in biblical theology at the time,
wrestling with those two great minds, Rudolf Bultmann and Karl Barth. I was impressed with the fact that as strong as th
e historical evidence is for the resurrection, there is and always will be a measure of doubt. Evidence alone cannot bridg
e the gap between us and God. As much as I wanted the evidence to go all the way, in integrity of heart and mind, I cou
ldn't make it do so. At one point there was real despair in my heart. I had gotten so sucked in to the cult of objectivism t
hat I forgot who it was who brought me to faith in the first place. Only when I grudgingly accepted the fact that some fait
h had to be involved--and that through the Spirit's agency--could I get past my despair. The non-verifiable elements of e
vangelicalism had become an embarrassment to me, rather than an anchor.
(8) The power brokers of rational evangelicalism, since the turn of the century, have been white, obsessive-compulsive
males. Ever since the days of the Princetonians (Warfield, Hodge, Machen, et al.), American non-charismatic evangelica
lism has been dominated by Scottish common sense, post-Enlightenment, left-brain, obsessive-compulsive, white males
. Perhaps this situation is suppressing a part of the image of God; perhaps it is suppressing a part of the witness of the
Spirit. And perhaps it is not in line with historic Christianity.8 The implications of this such demographics are manifold.
Three of them are as follows.
The white evangelical community needs to listen to and learn from the black evangelical community. I find it most fascin
ating that the experience of God in the black non-charismatic community is quite different from that in the white non-char
ismatic community. In many ways, it resembles the white charismatic experience more than the white cessationist exper
ience of God. A full-orbed experience of God must take place in the context of community. And that community must b
e heterogenous. If, as has been often stated, the 11 o'clock hour on Sunday morning is the most segregated in America
, then something is desperately wrong with the Church.
The Holy Spirit does not work just on the left brain. He also works on the right brain: he sparks our imagination, causes
us to rejoice, laugh, sing, and create. Few Christians are engaged and fully committed to the arts today. Where are the
hymn writers? Where are the novelists? Painters? Playwrights? A very high-powered editor of a Christian magazine to
ld me two weeks ago that he knows of only one exceptional Christian fiction writer. What are our seminaries doing to en
courage these right brainers? What is the Church doing to encourage them?
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By and large, women are more in tune with their right brain than men are. We men have failed to listen to the women in
our midst--and this failure is related to our not hearing the voice of the Spirit. If the Imago Dei is both male and female, b
y squelching the valuable contribution of women, we distort that very image before a watching world.
(9) The Holy Spirit's guidance is still needed in discerning the will of God. The rationalism in our circles makes decisionmaking a purely cognitive exercise. There is no place for prayer. There is no room for the Spirit. I believe there is a mid
dle ground between expecting daily revelations on the one hand, and basing decisions solely on logic and common sens
e on the other. Garry Friesen's Decision-Making and the Will of God went a long way to correct some silly notions about
how we function in the mundane. But I believe that Friesen went too far. I may not receive revelations, but I do believe t
hat the Spirit often guides me with inarticulate impulses. Admittedly, this is primarily in the moral realm and Friesen was
dealing basically with the amoral realm. Yet, a basic recognition that the Spirit does guide me today in all realms makes
me increasingly sensitive to his guidance in the moral realm.
(10) In the midst of seeking out the power of the Spirit, we must not avoid the sufferings of Christ. This is the message o
f Mark: the disciples could not have Christ in his glory without Christ in his suffering. Too often when we decide that it's
a good thing to get to know God again, we go about it on our own terms. Again, I speak from personal experience.
Six weeks ago, one of my students died of cancer. Another was about to die. I began urging students at Dallas Semina
ry to pray for God's intervention. The Lord did not answer our prayer in the way we had hoped. Three weeks ago, Bren
dan Ryan was buried. My own pain was increased when I saw his three small children paraded in front of the mourners
at his memorial service. I had only visited Brendan once in the hospital; I was determined not to let such happen again.
Two more of my students are on the verge of death. I have called them and visited them in the past week. And I learne
d about suffering and honesty with God. I questioned God--and still do. Out of my pain--pain for these students and thei
r families, pain for my son, pain for myself--comes honesty and growth. I have moments when I doubt God's goodness.
Yet I do not doubt that he has suffered for me far more than I will ever suffer for him. And that is the only reason I let hi
m hold my hand through this dark valley. In seeking God's power, I discovered his person. He is not just omnipotent; he
is also the God of all comfort. And taking us through suffering, not out of it, is one of the primary means that the Spirit us
es today in bringing us to God.
(11) Finally, a question: To what does the Spirit bear witness? Certainly the resurrection of Christ. How about the script
ures? A particular interpretation perhaps? Eschatological issues? Exegetical issues? Don't be too quick to answer. S
ome of this needs rethinking . . . In fact, my challenge to each of you is this: reexamine the New Testament teaching ab
out the Holy Spirit. Don't gloss over the passages, but wrestle with what they mean. If the Spirit did not die in the first c
entury, then what is he doing today?
1This is what I would call concentric cessationism, as opposed to linear cessationism. That is, rather than taking a chro
nologically linear approach, this kind of cessationism affirms that as the gospel moves, like the rippling effect of a stone
dropping into a pond, in a space-time expanding circle away from first century Jerusalem, the sign gifts will still exist on t
he cutting edge of that circle. Thus, for example, in third world countries at the time when the gospel is first proclaimed,
the sign gifts would be present. This view, then, would allow for these gifts to exist on the frontiers of Christianity, but wo
uld be more skeptical of them in the 'worked over' areas.
2At present I am co-editing a book on this very topic, provisionally entitled, Who's Afraid of the Holy Spirit? Or, Pneumat
ic Christianity: A Third Alternative. This book will be written by cessationists for cessationists. We have a very long lead
time with the publisher, in part to get the qualified people to sign on, in part to give the two editors time to sort out and art
iculate what God is doing in the midst of their present crises.
As well, this entire paper is in a seminal stage of development. I trust you will forgive me for not providing you with a full
y manuscripted text.
3There were twelve apostles at the Light House. We knew each one only by their first name because, as apostle Bob s
aid, "the original apostles only had one name."
4So much so that as a high school student, during late 60's, I visited the University of California at Irvine to evangelize in
a public forum. The occasion was the capturing of UCI and "sit-in" by the SDS (a young socialist group). The school sh
ut down while it was under siege. I sneaked in, hoping to address a group of hundreds of university students about a gr
eater revolution than socialism.
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5I must admit, she has that proverbial Irish temperament, too. After almost twenty years of living with her, I wouldn't wa
nt it any other way.
6Andy's nick name. Since he was about four years old, he has imitated the sounds of the beaker on the PBS program,
Sesame Street.
7The first case reported in America (1934) was so mild, in fact, that the child died before the parents suspected anything
worthy of a doctor's attention.
8Along these lines, Vern Poythress read a paper at ETS last November in which he affirmed the miraculous among cess
ationists. Part of his argument was to note that cessationists in the 19th century sensed God's presence and saw his wo
rks in ways that are not nearly as frequent among cessationists today.
Source: https://bible.org/article/uneasy-conscience-non-charismatic-evangelical

Re: The Uneasy Conscience of a Non-Charismatic Evangelical - Daniel B. Wallace (2004) - posted by narrowpath, on: 20
I agree with the author in so far as handling the word God as a letter kills.
I hate the label "Charismatic". Sounds like an incurable disease. People use it as a byword. We do not all roll over the fl
oor, bark like dogs, and howl like wolfs. We do not always attribute everything that does not come our way to the devil. N
ot all of our preachers fly private jets. Some of us do not pray in tongues. We, too read the Bible. There are some good t
heologians among us. We had some true revivals and true manifestations of the Holy Spirit where God showed up in our
midst.
The fallacy of cessationism is that they claim something does not exist, because they have not experienced it.
The mole claims no one can see, turkeys claim proper birds do not fly.
Do we have to decide between irrational emotionalism and sterile intellectualism?
I had been delivered of demons that almost drove me to suicide. I am forever grateful that I met people who knew how t
o drive out demons.
Jesus was wroth with his disciples when they couldn't cast out a demon. The father of the demonized son was desperat
e, so Jesus took on the case by himself.
He rebuked his disciples sternly, but at least they tried. If a cessationist says there is no such thing as driving out demon
s, what would Jesus tell him today?

Re: - posted by TrueWitness, on: 2019/12/22 10:40
And people like MacArthur forever point to the Bible as the standard of truth and not experience EXCEPT with respect to
miracles and gifts, in which case they look precisely at experience and decide from that they have ceased. Also, the one
text they use as prooftext of their cessationism is 1 Cor 13:8-10. That text says when the perfect comes, knowledge will
be done away with. So we know that the Bible cannot be what is being referenced to as "the perfect". The perfect will co
me when Jesus returns.
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Re: - posted by narrowpath, on: 2019/12/22 11:14
True Christianity will always bear "reproach outside the camp"
There will always be an religious establishment that anathemizes God's people.
Cain will always seek to slay Abel, whether physically or verbally.
Jesus said, Luke 6:22
Blessed are ye, when men shall hate you, and when they shall separate you from their company, and shall reproach you
, and cast out your name as evil, for the Son of man's sake.
Hebrews 13:13 Let us go forth therefore unto him without the camp, bearing his reproach.
Only after our heroes are dead will they build their sepulchres
Re: , on: 2019/12/22 15:53
I do not call myself a charismatic, considering the horrible excesses that have and continue to occur within that camp, bu
t like the term "classical Pentecostal" which B. H. Clendennen used. He often debunked the false signs and wonders m
ovement while upholding the genuine.
Re: - posted by TMK (), on: 2019/12/22 17:10
I am reminded of a book that came out a while back called â€œEmpowered Evangelicalsâ€•. It was really good. Hereâ
€™s a blurb:
â€œAfter years of witnessing the sometimes rancorous controversy between the Evangelical and Pentecostal camps, a
uthors Rich Nathan and Ken Wilson suggest it's way past time to recognize that there's really only one camp. It is unnec
essary to choose between the biblical emphasis of the great Evangelical tradition and the spiritual vitality of the Penteco
stal and Charismatic traditions. A new breed of believers called Empowered Evangelicals has arisen to combine the best
elements of both traditions. In this revised and updated edition, Empowered Evangelicals examines the teaching and pra
ctice of empowered Evangelical churches and shows both Pentecostals and Evangelicals how to combine the best elem
ents of both congregations.â€•
The author in the OP can certainly have an opinion that cessationism is correct but I donâ€™t think he can be dogmatic
about it because he then automatically brands a whole swath of his brethren as practicing gross error and are sorely dec
eived.
There are obvious excesses in the Charismatic Movement- Iâ€™ve left two churches over it. But I donâ€™t reject the r
eal because of the foolishness.
Re: - posted by narrowpath, on: 2019/12/23 10:40
I have left a charismatic church over excesses, too, but most churches I left was because of the leadership style.
Now I am in church leadership myself, and can see the other side.
Wouldn't it be easier if we just had one church that teaches and practises all that the apostles taught and did?
Maybe persecution will force us denominations to huddle together. Then the proof of spirituality and genuine Christ-liken
ess will be rather on the lines of showing mercy to each other than on doctrinal nuances.
(Edited)
The "doctrinally unsound" good Samaritan with bad theology will one day be accepted and the doctrinal correct scribes
and pharisees rejected - on account of their works of faith and not mere confession of faith.
Will see..
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Re: - posted by docs (), on: 2019/12/23 15:24
I've always wondered why and how cessationists say God doesn't heal anymore. Can anything be more cold hearted th
an for God to stop this practice upon needy mankind? Cessationists say this was a sign gift to help get the early church
going and give it some credibility. Yet healing helped needy and hurting mankind. Is it no less valuable of a gift today? M
ankind and their sicknesses are just as urgent a need as it was in the early church. Has God shut up His bowels of comp
assion in this area? If healing has ceased why would one call for the elders of the church to come and pray for him so on
e can confess their sins and be healed? How that be only for the early church?
Re: , on: 2019/12/24 6:05
The reason for any "cessation" is found in Matthew 13:58: "And He did not many mighty works there because of their un
belief."
The last chapter of Revelation speaks of the tree of life's leaves being for the healing of the nations. Our Lord has not st
opped healing, nor shall He.
As for "tongues ceasing," the cessationists have it backwards: earthly languages will cease; all of the saints with Christ i
n glory will speak in that one heavenly language.
Re: - posted by Gloryandgrace (), on: 2019/12/27 16:32

If I could be so bold.
I read Brother Wallaces speech.
My take away was that he is a godly and grace filled man. I see him who loves Jesus and the people of God, his student
s and the word of God. I appreciate very much what he said.
There was a great deal of truth packaged in that speech and a great deal of it needed to be heard today.
However I am inclined to raise some questions
1. Is not peer-pressure the real motivation for dismissing the idea of a "miracle worker"? In cessationist circles the only t
hing worse than considering oneself an anointed miracle worker is to consider oneself the 13th apostle.
Miracles occurring without the direct prayer and acts of faith by the Christian are rare. The belief is a belief in the miracul
ous providence of God...leaving out the believer as the miracle worker because to admit that is to fold up cessationism li
ke a wet blanket.
Brother Wallace seems to be saying "I accept God can do miracles, but God using any man or woman today to do it defi
es good cessationist doctrine".
2. Renaming is the same as reclaiming the spiritual life of God...Is this how we are to obtain the revelation and empower
ment of the Holy Spirit?
Removing the terms Charismatic, continuationist, cessationist, evangelically-empowered or any other title is in my opinio
n a childish way of maintaining some status-quo among your fellow cessationists while telling them their rationalist intelle
ctual Christianity comes short at death bed meetings. The Charismatics did the same thing over the years through their
Churches who believed in the gifts but their experience in them was no better than the cessationist.
It is fairly clear from scripture to my mind...Spirituality is the actual and true life of Jesus revealed through our persons.
At the end of it all, Brother Wallace maintained status quo among his cessationist peers while at the same time telling th
em there is more out there, only do not let it be found out you have strayed to far otherwise you cannot be of our tribe.
Brother Wallace is calling for the experience and glory found in true Charismatic meetings...only no one who is biblical w
ould call themselves a charismatic...since the Charis is now sealed in an eschaological tomb.
I want my cake and eat it...but let no one call me a cake-eater.
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Re: - posted by TMK (), on: 2019/12/27 17:01
Haha- good one Marvin.
Re: , on: 2019/12/28 6:56
I have often felt that the evangelical Christians of 100+ years ago who espoused the (American) Keswick meetings and "
the deeper life of the Spirit" were basically Pentecostals sans tongues. Someone recently posted Dr. Charles G. Trumb
ull's booklet "The Life That Wins." He was the great uncle of Elisabeth Elliot and the editor of The Sunday School Times
(which, along with Moody Monthly, had the highest circulation of any Christian journal in the early to mid 20th century wit
h weekly subscriptions of over 100,000). Trumbull, along with close friend Dr. E. J. Pace and many others, were closely
involved with the American Keswick meetings. They both spoke of fresh infillings of the Spirit, closeness to Christ, fresh
revelation in the Word, Providential provision, etc. Did they secretly speak in tongues? I do not know. I do know that th
ey sought to do all things "decently and in order."
Dr. Pace was a former missionary to the Philippines in 1905-1915 and used his artistic gifts to create beautiful illustration
s for the Times' weekly lesson cartoon for 30 years. When he was in failing health in 1944 he enlisted the aid of Vaughn
Shoemaker, a Pulitzer Prize-winning editorial cartoonist for the Chicago Tribune who was also a Spirit-filled Christian wit
h the Assemblies of God. The Sunday School Times ran a biographical article on Shoemaker at the time as well.
Many years later Corrie ten Boom was "outed" as a tongues talker and lost some support among the mainline denominat
ions, but she was a wonderful woman of God.
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